Axmyanvhi npodaemu pirocopii ma coyionozii

PLITIOCODIA

UDC 128/129
DOI https://doi.org/10.32782/apfs.v044.2023.1

N.E. Giblaliyeva
ORCID ID: https://orcid.org/0009-0002-7652-9640

PhD student of the Philosophy Department at Baku State University

(23, Zahid Khalilov Str., Baku AZ1148, Azerbaijan )

PHILOSOPHY OF LIFE ABOUT THE PHENOMENON OF VALUES

Introduction

Life philosophy is a philosophical direction that
considersissues related to the meaning, purpose, and
value of life as the most significant, attempting to
comprehend “life” itself. This direction prioritizes
the vitality of living beings and gives precedence to
instinct over intellect, resisting the dominance of
intelligence and theoretical knowledge. Notable pro-
ponents of this stream include A. Schopenhauer and
F. Nietzsche.

Life philosophy is a direction that scrutinizes
all manifestations of life, which are not identical to
either spirit or matter, and are intuitively grasped,
diverging from certain initial realities. Prominent
representatives of later life philosophy include Wil-
helm Dilthey, Henri Bergson, Georg Simmel, Oswald
Spengler, and Ludwig Klages. Thinkers within this
realm align themselves with diverse orientations,
both theoretical and especially with respect to their
worldview-chosen categories.

Azerbaijani researcher M. Rzayev highlights the
fundamental characteristics of this philosophical
current [5, p.194].

Life philosophy emerges in the 60s and 70s of
the 19th century, attaining its greatest influence in
the first half of the 20th century. Subsequently, its
significance diminishes, but several principles are
adopted by existentialism, personalism, and other
currents. Life philosophy, primarily as an urge to
create sciences about the soul as a living and creative
principle, is close to fields like neo-Hegelianism,
distinct from natural sciences. Secondly, its utility
for life through the realization of truth aligns with
pragmatism, and thirdly, it is directly linked to phe-
nomenology. The ideological predecessors of life
philosophy are initially German Romantics. Many
representatives of this current reflect the anti-bour-
geois sentiment, a longing for a strong, undivided
individuality, and a unity with nature similar to the
romantic era. Like Romanticism, life philosophy is
grounded in a mechanical-rational worldview.

The core understanding of life philosophy is that
“life” is indeterminate and multifaceted. Life is per-
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ceived both as a biological organism and as a psycho-
logical flow, experiences, and a cultural-historical
“living spirit.» The concept of life encompasses var-
ious meanings, but as a rule, it either forms the basis
for biology, psychology, or cultural predominance.

Degree of problem elaboration. Research on
this topic encompasses the contemporary era. The
theoretical study of the subject has received signif-
icant contributions from E.L. Heide [2], A. Berg-
son [7], T.G. Bochorishvili [8], L. Wittgenstein [9],
G. Simmel [10], F. Nietzsche [11], E. Troeltsch [12],
J. Habermas[13], Elisa Nikat [1], N.I. Ismayilov [3],
Y. Rustamov [4], M. Rzayev [5], A. Shukurov [6].
Moreover, there is currently a lack of comprehen-
sive theoretical works that generalize the substan-
tial experience accumulated in recent years regard-
ing the practical elaboration of the values concept in
the framework of various methodological directions
within life philosophy.

Most contemporary scholars unanimously
acknowledge the significant role of the value sphere
in the processes of socio-cultural genesis. In the phil-
osophical and axiological history of thought, the rich
tradition of studying the actual axiological prob-
lems related to the investigation of values, evalua-
tions, and value consciousness, on the one hand, and
the formation of philosophical contemplation within
life philosophy, on the other hand, has emerged.
Research that combines both traditions, includ-
ing both theoretical and life philosophy aspects, is
essential and enriches each of these fields.

The purpose and objectives of the research. The
primary purpose of the research is the philosoph-
ical grounding of the nature of values within life
philosophy. To achieve this purpose, the following
objectives are associated: the study of values as a
phenomenon by life philosophy; analysis of its struc-
tural components, anthropological and ontological
sources; identification of factors influencing the
formation of values; determination of the subject of
values within the context of civilization and anthro-
pological approaches; implementation of the classi-
fication of values.
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Methodology. The methodological foundations
of the research are based on the category apparatus
and principles of life philosophy and philosophical
anthropology, the heuristic potential of phenome-
nology and hermeneutics, the civilization approach
to the interpretation of historical processes, as well
as the possibilities of general research, logical meth-
ods, and comparative analysis. Depending on the
set objectives of the research, methods such as gen-
eralization, moving from abstract to concrete, his-
torical-comparative and systematic approach, anal-
ysis, synthesis, induction, and deduction have been
employed.

Main section

Schopenhauer’'s Concept of Values

Critiquing rationalism and asserting that voli-
tion, namely human motives, desires, activities, and
the processes of their realization, are distinctive and
relatively autonomous, influencing the direction and
outcomes of informed cognition, Schopenhauer con-
tended that converting the will into a mere adjunct
opposed to genuine life. He dismissed the antiquated
philosophy's notion of “cause” as spurious.

From the standpoint of life philosophy, the world
that encompasses us is a distinct chaos, not governed
by reason but subjected to unconscious forces. Such
a force, for instance, A. Schopenhauer designates as
“will,» namely, the “will to live.» This represents the
highest cosmic principle underlying the world. This
universal will manifests itself in diverse individual
wills that contend among themselves for a position
under the sun. This strife facilitates the transition of
matter to superior forms of existence, and the most
exemplary among them is humans as they exclu-
sively have succeeded in conforming to the exigen-
cies of nature. Concurrently, from Schopenhauer's
standpoint, humans are the most afflicted beings.
Suffering is an outcome of desires, and the boundless
race of life loses its significance upon recognizing its
own futility. The German philosopher also indicates
an avenue to extricate oneself from the predicament
imposed by will. Evidently, Schopenhauer suggests
that it is imperative to suppress the animal instinct
of life. Schopenhauer’s philosophy is pessimistic; he
posited that individuals within the masses are base
and egoistic.

“At the core of life philosophy” lie the predica-
ments associated with human nature and existence.
He delineated the world as blind will and power.
According to Schopenhauer's subjective idealist
philosophy, the purposeless, blind activity termed
“will” is disclosed, signifying the world, on one side,
as the perception of the perceiver, and the perceiver,
on the other side, as the product of the world, with
all events representing the stages of the objectifica-
tion of will [3, p.120].

In his opus “The World as Will and Representa-
tion,» Schopenhauer introduces the concept of “free

will,» accentuating the importance of “the will that
prevails over reason rather than intelligence, which
holds a relatively superior position.» To genuinely
emancipate freedom from its contingent self-de-
pendence, “it must be transposed from activity to
essence” [14, p. 269].

This implies that the principles of the most seri-
ous necessity and all-powerful freedom must be
introduced into philosophy in equal measure but
only under obligatory conditions so that all neces-
sity is ascribed to actions and behaviors as a totality,
and all freedom devolves to existence and nature.
Schopenhauer reverts to the “archaic fallacy” and
contends: where there is a cause-effect relationship,
there is will, and where causality prevails, will no
longer exists. However, with his position, he con-
tradicts this: “where there is a cause-effect relation-
ship, there is will, and no will moves without cause”
[15, p. 242]. Will is independent, determining the
direction and outcomes of reason and perception.

F. Nietzsche's Perspectives on Values

F. Nietzsche introduced an alternative irration-
alist conceptualization, providing a divergence
from classical philosophy. Nietzsche's viewpoint
posits that European nihilism (an absolute negation
stance) gains strength. This nihilism is unveiled as a
consequence of the collapse of antiquated values now
exposed as fallacious. Nietzsche holds that religion
is fundamentally flawed, prompting him to advance
the thesis of the death of God. In his perspective, if
God governed the universe, His order also governed
the world. Nietzsche's proclamation of “God is dead”
suggests that the philosophical and religious por-
trayal of the world serves as an expression of human
necessity for meaning and order.

In actuality, there is an absence of divine order
in the world. It is inherently chaotic, and humans
ascribe meaning to this world themselves while striv-
ing to shield themselves from chaos. Nietzsche's
critique of Christian ethics and truth stems from
the belief that Christianity has disseminated the
instinct for life, negated the real world in favor of
an afterlife, and distorted the characterization of
that world. Nietzsche's articulation of the “death of
God” underscores the imperative to reevaluate val-
ues, understanding all values as constructs emanat-
ing from human agency.

Nietzsche rigorously scrutinized Western cul-
ture, its values, psychology, and spirit. He posited
that humans are not contingent on any authoritative
figure, advocating for a life of freedom and death
that is discernible to each individual and exclusive
to the superhuman. According to Nietzsche, human-
ity constitutes a mass advancing aimlessly and with-
out forethought, where individual thoughts are not
comprehended by others, leading to societal animos-
ity and condemning individuals to isolation, hunger,
misery, and melancholic finitude.
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Nietzsche's philosophy stands opposed to ration-
alism, critiquing spirituality, hypocrisy, and fool-
ishness. Moreover, Nietzsche's relationship with
Schopenhauer’'s philosophy is nuanced. Initially
drawing from Schopenhauer's philosophy, Nietzsche
utilized terms such as “will” and “will to live.» The
evolution of Nietzsche's productive work spanned
over eighteen years, during which his perspective on
Schopenhauer underwent transformations.

Nietzsche repudiates Schopenhauer’s irrational,
blind will and the genesis of light and form. As
known, Schopenhauer's philosophy is pessimistic,
with compassion being the highest virtue in his
ethics. Nietzsche regards compassion as a manifes-
tation of Schopenhauer's slave psychology shared
with Christianity. He associates the “will to power”
with the most pure and highest form of life. Thus,
Nietzsche presents the romance of power, the war
against atheism and Christianity, the affirmation
of individualism, and the problem of all values—both
theoretical (truth) and ethical (good)-as central
themes.

“In fact, only the will to power and the desire to
defend against compulsion exist. Not self-defense
but everyone would feel their impact on the whole
of existence — if we eliminate the atom, we elimi-
nate the radiation of the power will. Therefore, I
call this 'will to power'» [11, p.298]. Nietzsche is a
kind of conservative revolutionary seeking to revert
to existence, promoting natural initial cruelty,
anti-metaphysical purity for man, providing a “per-
spective” on the world.

The essence of the world and life resides precisely
in this force. The world is a singular turning pro-
cess, with everything around it being influenced by
the dynamic energy of this will.

“In his creativity, before everything else, a return
to the true human values of Christian spiritual val-
ues. Nietzsche considered the distortion of genuine
human values in culture (Christianity) a sin. Chris-
tianity has dispersed the instinct for life, denied
the real world in favor of an afterlife, and defined
it. Christianity is the “will to destruction,» a dis-
ease, a decline. Secondly, Christianity (unlike Gre-
co-Roman civilization, as well as Greek culture) has
created a slave consciousness and created a fear of
punishment for sin. Thirdly, Christianity has laid
the foundation for doctrinal morality. Although life
does not fit into a simple scheme, Christianity has
forced moral values to fit into that scheme. Fourth,
Christianity creates conditions for the cessation of
the human race, which is a condition for the instinct
of hidden extinction. Nietzsche called his philoso-
phy the “instinct of life's defense.» In other words,
he also called it anti-Christian philosophy. Finally,
Nietzsche's anti-Christianity was turned against any
origin, individuality, and slavery for its nature” [6,
p.204]. As is known, in “Thus Spoke Zarathustra,»

he announced the death of God. Why?... Because
man should not depend on any authority. The real-
ization of God's death is necessary for free reason,
a free spirit, and the formation of ideas about “free
death.» One chapter of this work is even called “On
Free Death. «

However, free life and free death are not uni-
versally accessible. These are only for the superhu-
man. According to Nietzsche, humanity is made up
of countless masses moving on their paths. These
masses have no plan, no purpose. If there is some-
thing like meaning, it is the existence of individually
extraordinary individuals that emerge within them.
However, as others cannot see and think what these
individuals see and think, the surrounding environ-
ment and society become enemies, condemning them
to solitude, hunger, misery, and a melancholic, pow-
erless end.

“In the life of nations, there is no progress, and
ultimately, life awaits a painful and sorrowful finite
end. In the not-too-distant future, despite the still
free Western nations and civilizations, inexorable
slavery and totalitarianism are approaching. Man
must return to his inherent instincts, turn to strong,
natural, free individuals. Otherwise, the whole of
humanity is waiting for a miserable, barren, fragile
end, such as falling into sameness, such as mutual
similarity” [1, p. 248-249].

In general, Nietzsche's life philosophy is a cri-
tique of separated-from-life rationalism, a critique
of spirituality, the immorality of life, hypocrisy,
and foolishness.

The Cosmological-Metaphysical Concept of Life’
in the Philosophy of A. Bergson

In the philosophical discourse on life, the individ-
ual facet of the personal principle is explicated, and
individuality is correlated with gender within the
philosophical framework. An alternative version of
the philosophy of life is intricately associated with
the elucidation of the cosmological-metaphysical
conception of “life” by the distinguished philoso-
pher A. Bergson. A. Bergson conceptualizes life as
a cosmic energy, wherein the vital force perpetuates
continuous self-renewal and the generation of novel
forms, referred to as the “life impulse.» According
to his philosophical tenets, alongside the psychi-
cal-spiritual manifestations of life, there coexists a
biological life form.

“In actuality, life is inherently tied to the psy-
chological order, and the essence of the psychic —
encompassing the indeterminate plurality of inter-
penetrating elements... However, those pertaining
to the psychic essence elude precise definition, as
they neither establish a connection with the cosmos
nor wholly align themselves within the framework of
reason” [7, p.230]. During this epoch, Bergson posits
that the essence of mental life is akin to pure “dura-
tion” as time. He perceives continuity, mutability,
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and conceptual elusiveness that, while challenging to
define explicitly, are intuitively graspable.

Indeed, Bergson's conception of vital time tran-
scends the conventional understanding of the
sequential moments associated with a simple phased
point. Nevertheless, all constituent elements of
duration exhibit an intrinsic physical and spatial
distinctiveness. Psychologism exerts influence on
both ontological considerations (doctrine of exist-
ence) and the theoretical perspectives of the French
philosopher. Life is characterized concurrently as
a naturalistic and metaphysical concept, deviat-
ing from conventional historical approaches. Thus,
Bergson posits that the essence of life endures per-
petually.

The elucidation of the nature of life is subject to
diverse interpretations by historical thinkers. A var-
iant of the philosophy of life is portrayed as cultural
philosophy (V. Dilthey, G. Zimmel, O. Spengler,
and others). Similar to Bergson, these philosophers
directly derive their insights from internal values
that emanate from cultural-historical experiences
rather than being solely psychophysical.

Zimmel’s Approach to Values

Philosophy of values in the framework of exis-
tentialism and the philosophy of life, particularly
in the context of its most eminent representative,
Georg Simmel, takes on a new perspective. Engag-
ing in debates with Schopenhauer, Nietzsche, Berg-
son, and Dilthey, Simmel concludes that life is an
irrational phenomenon that sustains itself beyond
the realm of values. Values, according to Simmel,
emerge as facts of life precisely during the transi-
tion from natural existence to cultural existence.
The immanent meaning of life, for him, lies in tran-
scending one's own limits, progressing towards what
he terms as “life beyond life.» Analyzing values such
as freedom, happiness, pleasure, pain, love, knowl-
edge, and beauty, Simmel asserts that these values
signify the transcendence of life: “Because at the
physiological level, life is continuous creation. Any
life—speaking broadly—is always higher than life; in
such a way that it creates something beyond life in
the spiritual realm, an image, an object, and some-
thing objective and significant” [10, p. 76]. This
ascent beyond life and spiritual life is not an addi-
tion but rather the essential nature of life, manifest-
ing through values, and in this sense, it “completely
dominates the course of real life,» as C. Habermas
notes in Simmel's variant [13, p. 359].

Continuing the traditions of European mon-
ism, philosophers who adhere to these ideas vehe-
mently disagree with this conclusion. E. Trelch, for
instance, criticizes Simmel to some extent, noting
his relativism and “valuelessness” [12, p. 446]. How-
ever, the era of postmodernism presented a different
interpretation. Aligned with the philosophy of life,
Ludwig Wittgenstein's pan-logical and intuitionist

views argued that only the metaphysical could serve
as the basis for understanding the world. Wittgen-
stein also asserted that the “meaning of the world
must be outside the world” and “if there is any value
that does have value, it must lie outside all happen-
ing and being-so. For all happening and being-so is
accidental” [9, p. 84-85]. Influenced by paradoxes
and antinomies, Wittgenstein drew on Buddhist and
Daoist traditions similar to Schopenhauer and Hei-
degger, emphasizing the logic inconvertibility of
knowledge. Hence, his axiology is filled with skep-
ticism: “If a value is to be put on a value, it must lie
outside the whole sphere of what happens and is the
case... Everything that happens and is the case is
accidental” [9, p. 85].

To sum it up differently, values do not manifest
in existence; rather, they are on the side of being and
non-being. In this sense, evaluation is always imag-
inary. At the same time, the subject is the boundary
of the world; that is, if we follow the logic offered,
its existence belongs to both being and non-being,
and in this case, it has the potential to be converted
into value. However, Wittgenstein did not come to
this conclusion himself, as in his understanding,
any linguistic representation cannot be other than
what is present. This kind of anti-axiology, simulta-
neously, underscores the highest value of the intu-
itive perception of the essence, subjectivity, and
freedom of life but denies the importance of certain
events, experiences, and situations, as seen in East-
ern teachings.

At the core of the philosophy of life is the mean-
ing of an individual's social, moral, and physical
qualities, examined from various perspectives such
as anthropology, medical psychology, pedagogy, law,
etc. Unlike these disciplines, philosophy delves into
the problem of the essence of human life, studying the
phenomenon of human existence comprehensively.

When studying humans, philosophy distin-
guishes between two concepts: the nature of humans
and the essence of humans. True, these concepts are
similar in content but differ in perspective. When
referring to the nature of humans, the attempt is
made to distinguish them primarily from natural
entities, especially animals. In this case, what is
peculiar to humans, either a quality (reason, speech,
religion, ethics, etc.) or the sum of qualities, is con-
sidered.

However, throughout the entire history of phi-
losophy, it has not been possible to learn about
humans until the end based solely on any quality or
characteristic.

The Value Theory of Ernst Troeltsch

In the context of the philosophy of life, Ernst
Troeltsch provides a detailed critique and analysis
of value theories in his work “Historicism and its
Problems” (1922), approaching his own definition of
value. Troeltsch emphasizes that axiology cannot be
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purely a priori or purely formal science, and he estab-
lishes principles that shape the experiential reality of
real life. However, the specificity of axiology, accord-
ing to him, lies in its orientation not towards the exis-
tential-scientific and objective relationship with real-
ity but towards the subjective scientific-normative
evaluation and formalization of it [12, p.170].

Troeltsch, in perceiving values, relies on the
concept of “personal totality” derived from objec-
tivism, arguing that the philosophy of values inev-
itably leads to solving the problem of the relation-
ship between life and its material obligations and
existence in metaphysics. Criticizing relativism,
Troeltsch notes that the relativity of values becomes
“significant only when it comes to life and creates
and animates in this relativity” [12, p.177]. He even
compares the theory of relativity to the theory of
value relativism, stating that relativity is not unlim-
ited relativism because the framework of reference
can be calculated from any point where the subject
is located, and its relationship with other objects is
represented mathematically (logically). According
to Troeltsch, the desire to attain absolute meaning in
individual values is “akin to observing and reflect-
ing not the living being that perceives and reflects
but practically moving, choosing, struggling, and
demonstrating, ultimately serving life with all
intelligence and all observations, whether animal or
spiritual-personal” [12, p.171].

Troeltsch insists on the necessity of a new
approach to understand the topic of values, assert-
ing that it should be presented “not as something iso-
lated and empty but as something vital, possessing
only formal representation, sensation, and capabil-
ity of desire, like a fullness of consciousness...” [12,
p.175]. Overall, Troeltsch approaches the definition
of values through the conception of life, considering
them as expressions of overlapping and consistent
subjective desires, as they ultimately arise from the
singular fullness of life. While ecological relation-
ships are the sole source of vital values, spiritual
values, in his view, rely on the divine universal
spirit that encompasses its finite vitality.

Thus, the subjectivity is the expression of the
theme, and without it, the entirety of life would be
incomplete. Regardless of the similarities in evalua-
tions and desires among individuals, each individual
occupies a unique place in existence. However, Tro-
eltsch never fully resolved the problem of how this
perpetual movement of the absolute or the constant
movement of life toward values brings about the
existence of values, and he noted that the answers to
these questions lie in historicism and its problems.
“No one else can answer this except him.» While
his position is primarily directed towards historical
development issues, it seems to be closely related to
the philosophy of life. Perhaps, this interest arises
from the desire to find ontological answers to axi-

ological issues, to see the subject’s place from this
perspective, and to assess the role of relativity in
mutual existence.

The Nature of Values in E. Heide’s Subject-Ob-
ject Context

The determination of the subject-object nature of
values is associated with E. Heide's conception. He
defines values as certain relationships between the
value subject and the value experience. Simultane-
ously, the value experience is understood as the spe-
cific condition of the subject, as it is accepted as a
relational connection, and the subject and object of
value are perceived merely as information regard-
less of their degree of reality. Heide contends that
the basis for the creation of value is inherent in the
object itself, and it is directed towards the subject.
However, value cannot be sought only in the subject
or object; hence, it is determined as the specific rela-
tionship of the object to the subject [2, p.153].

This specific condition in which value experi-
ences are built can be related to sensations and sen-
sitivities. Therefore, it follows that without value
experiences, the object would not have value, or
according to Heide, there would be no orientation
toward the subject that constitutes value. Thus,
value is not self-contained; it is an ever-changing
substance—a relationship between the subject and
the object. Initially, this approach may seem to lose
the content of value, even causing some scholars to
fear that it could go beyond the subject of axiology
[8]. Nevertheless, “orientation” and “relationship”
are not “nothing” as the most important principles
of the development of existence; they are the most
critical components of subjective-objective reality,
the authentic evaluation of which begins only in
many aspects with the modern era.

Conclusion

Hence, the foundational attributes of the philo-
sophical examination of existence encompass appre-
hending the vital process as a holistic unity, scru-
tinizing rationalism, and contemporary culture
critically, and emphasizing the imperative “reas-
sessment of values.» Additionally, the maturation
of philosophical thought on existence aligns with
the articulation of hermeneutic interpretive meth-
odologies grounded in intuitive comprehension and
emotional responses. Proponents of philosophical
thought on existence construct historical frame-
works based on the unified perception of existence as
an ongoing developmental process, and the acknowl-
edgment of the equivalence of extant cultures, as
propounded by them, substantiates the recognition
of cultural equivalence. In general, advocates of
philosophical thought on existence underscore the
innovativeness of method and a distinctive compre-
hension of existence, humanity, and philosophy.

It is noteworthy that philosophical thought on
existence not only delineated avenues out of the
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modern cultural predicament but also significantly
delineated the tumultuous state of the present era
through its impact on subsequent philosophical ori-
entations. Nevertheless, the notions of philosophical
thought on existence endure pertinence in our con-
temporary epoch due to their influence on individual
quandaries, totalitarian governance, human auton-
omy, accountability, heroism, and the necessity
for a tragic comprehension. Philosophical thought
on existence constitutes a philosophical movement
of the late 19th to early 20th-century irrationalist
current, presenting “existence” as an initially com-
prehended complete reality. This conceptualization
is construed diversely in distinct iterations of philo-
sophical thought on existence.
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Summary

Giblaliyeva N. E. Philosophy of life about the
phenomenon of values. — Article.

The article discusses the perspectives of representatives
of philosophy of life, such as Schopenhauer, Nietzsche,
Bergson, and Simmel, on the problem of values. Will, as
conceptualized by Schopenhauer, is seen as unconscious
impulse, the act of throwing oneself into life, and
understanding it as recognizing one's own desires as the
fundamental law. According to Schopenhauer, the will
is primary in relation to reason, history, and culture.
Nietzsche interprets Schopenhauer's idea of the “will to
live” as the “will to power” — the desire to actualize oneself
in a specific way of life. In the context of the dualism of
life and culture, natural and ideal values, according to
Simmel, appear as “cultural” nature, seeming to express
its power and ideological content, and later transform into
culture. In Bergson's conception, the metaphysical touch
of life combines with its psychological interpretation.

The quality of life is one of the fundamental values
of a modern, technologically advanced society and is
primarily determined by economic and social factors.
In other words, the application of interdisciplinary
understandings compels researchers to philosophically
analyze the content and nature of these concepts. The
concept of “value” is endowed with ethical, ontological,
existential, and axiological aspects, shaping its
constituent parts, formulating possible contradictions,
and identifying paradoxes. The subject of this research
is social values from the perspective of contemporary
scholars in the humanities. The authors examine the
problem of values based on philosophical and sociological
works that constitute a unified ethical discourse. The
article explores the relationship of existential values
in philosophy to the spiritual foundations in society,
tracing the change in the values system as a phenomenon
analyzing traditional social relationships.

The interdisciplinary approach employs philosophical
analysis methods and complex wuse of structural
functionalism elements, illuminating the philosophical,
social, and ethical aspects of the problem of values. In
conclusion, it is demonstrated that the recognition of
the value phenomenon is a necessary condition and an
ideological basis for the activity of modern society,
the state, and all its structures, institutions, and
organizations.

Key words: life philosophy, values, will, security,
freedom, self-realization, self-development, creativity,
ethics.

Anoranig

Tl'ibnaniesa H. E. ®inocodia smurra npo dgeHoMeH
ninnocreii. — CraTTd.

Y crarTi pO3rIAMAIOTHCA TOIVIAAU MPEACTABHUKIB
ersucrenmnianabaoi (Qimocodii IlMomenrayepa, Himie,
Beprcona, 3iMmmensa ma mpobiemy IinHOCTei. Bouasd, Gk
ii xommenrtyamisyBaB IllomeHrayep, pO3TISZa€ThCA AK
HeCBiOMUI iMITyJIbC, aKT KMJAHHA ce0e B JKUTTH, i po3y-
MiHHS IIbOTO AK BU3HAHHA BJACHUX 0a'KaHb AK OCHOB-
Horo 3akoHy. 3a IllomeHrayepom, BOJI IE€PBMHHA IIO
BiZIHOITIEHHIO 110 po3yMy, icTopii, KyaeTypu. Illomenraye-
PiBCBHKY if1e10 «BOJIL 0 KUTTA» Himime TpakTye AK «BOJIO



Axmyanvhi npodaemu pirocopii ma coyionozii

J0 BIagu» — OasKaHHS peasisyBaTu ceOe B IIEBHOMY CIIO-
co0i KuTTd. Y KOHTEKCTi AyanmisaMy KUTTS i KyJbTypu
MPUPOJHI Ta imeasbHi IiHHOCTI, 32 3iMMeseM, OCTaI0Th
AK «KyJIbTYypHA» MPHUPOJA, HiOM BUpaKaIOTh i cuay Ta
imeHW# 3MicT, a 3TOJ0M TPAHCHOPMYIOTHCA B KYJIBTYPY.
¥ rkonneniii Beprcona MetadgisuyHMi JOTUK KUATTA TOEN-
HYETHCA 3 OT0 IICUXOJIOTIUHUM TJIyMayeHHAM.

fAKicTh KUTTA € ofHi€ 3 QYHIAMEHTATbHUX I[IHHOC-
Teil Cy4acHOI0, TeXHOJIOTIUHO PO3BHUHEHOT0 CYCIiJIbCTBA
i B mepImy uepry BU3HAUAETHCI €KOHOMIUHMMM Ta COIi-
amIbHUMU (paKTOpaMu. IHIIMMEU CJIOBAMU, 3aCTOCYBAHHS
MiKAUCIIUIIIIHADHOTO PO3YMIHHA 3MYIIye NOCTiLHUKIB
(inmocodcbku aHaNMidyBaTH 3MIiCT i IPUPOAY IIUX MOHATH.
Ilouarra «IiHHiCTH» HAIIAECTHLCA €TUUYHHM, OHTOJIOTIY-
HUM, €K3HUCTeHI[iaJbHHM, aKCiOoJIOriuHHMM acIeKTaMu,
(popmyoun HOTO CKJIALOBI YacTUHU, ()OPMYJIIOIOUM MOMK-
JUBI TPOTMPiUYdA, BUABJIAIOUM Tapagokcu. lIpeamerom
JOCTiIPKeHHA € CYCILJIbHI IIHHOCTI 3 TOYKHM 30py cydac-

HUX Y4YeHUX-TyMaHiTapiiB. ABTOpM pPOBTIAZAIOTH IIPO-
OsieMy I[iHHOCTe# Ha OCHOBi (imocodchbKuX i cormiosoriu-
HUX TIpalb, AKi CKJIaJal0Th €IUHUN ETUYHUHA IUCKYPC.
¥ craTTi mocaimKyeThes 3B’A30K eK3UCTeHIIIaIbHUX ITiH-
HocTell ¥ (pisoco(ii 3 IyXOBHUME OCHOBAMU CYCIIiJIBLCTBA,
TIPOCTEKYETHCA 3MiHA CUCTEMMY I[iIHHOCTEN AK ABUIIA, aHA-
JIBYIOUM TPAAMITIIIHI CYCIiNbHI BITHOCUHMU.

MixgucnuiriHapEUE migxi, BUKOPUCTOBYE METOIU
(inocod)cbKOr0 aHANMIZy Ta KOMILIEKCHE BUKOPHCTAHHS
eJIEMEeHTiB CTPYKTYPHOTO ()YHKITIOHAII3MY, BUCBITJIIOI0YN
(imoco(erKi, comiaabHi Ta eTUYUHI ACTIEKTH TTPOOIEMH ITiH-
HOCTel. ¥ MiJICYMKY IIOKa3aHo, 1[0 BUBHAHHA I[IHHICHOT'O
(beHOMEHY € HEOOXiMHOI YMOBOIO Ta iZI0JOTiUHOI0 OCHO-
BOIO JifJIBHOCTI CYy4aCHOTO CYCIILIbCTBA, JeP:KaBH, ycix ii
CTPYKTYP, iHCTUTYTIiB Ta opraxisaitii.

Knwuosi caosa: xurteBa ¢imocodis, minuocti, Bod,
Oesmeka, cBoOOJa, caMopeaisallis, CaMOPO3BUTOK, TBOP-
YiCTb, €THKA.



